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SERMON. 


Isatan xu. 7,8.—How beautiful upon the mountains are the feet 
of him that bringeth good tidings, that publisheth peuce ; that bringeth 
good tidings of good, that publisheth salvation, that saith unto Zion, 
Thy God reigneth! The watchmen shall lift up the voice; with the 
voice together shall they sing: for they shall see eye to eye, when the 
Lord shall bring again Zion. 

Though the gospel has been preached for thousands of years, yet 
it has never produced such great and joyful effects, as are predicted 
in these words. Instead of uniting all, who have heard it, in their re- 
ligious sentiments, it has produced a great deal of disunion and disaf- 
fection among those who have professed to embrace it. This leads 
us to conclude, that the prediction in the text respects the prevalence 
of the gospel and the glory of the church at a future period. This 
conclusion is confirmed by the verses which precede the text, in which 
God calls upon the children of Zion to rejoice in the glorious pros- 
pects before them. “Awake, awake, put on thy strength, O Zion; 
put on thy beautiful garments, O Jerusalem, the holy city.—Shake 
thyself from the dust; arise and sit down, O Jerusalem: loose thy- 
self from the bands of thy neck, O captive daughter of Zion.” The 
foundation of this joy is the prediction in the text, which will be ful- 
filled by the future glory of the church and the perfect unity of senti- 
ment and affection among all its members. Pastors and people will 
be united in the fundamental doctrines of the gospel. They shall 
see eye to eye, and no longer differ in their religious sentiments. 
The words of our text then place before us the following sentiment: 
The time is coming in which all the ministers of the gospel shall be hap- 
pily united in embracing all its essential doctrines. 


To illustrate this sentiment it is proposed, 

I. To show that all the ministers of the gospel may be united in 
its essential doctrines. 

II. To show that there is reason to expect they will be so united at 
a future day; and, 

III. To show that such a union will be a happy event. 

[. It is proposed to show that all the ministers of the gospel may 
be united ig their religious sentiments, by embracing all its essentioA 
doctrines. 
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Many imagine, that this is not true. They say, there is such a 
great variety in the mental powers of men and in their acquired 
knowledge, that they never can be brought to think alike upon relig- 
ious subjects. Besides, they have the unalienable right of private 
judgment, which they will exercise according to the education and 
instruction they have received, the knowledge they have acquired 
and the religious connexions they have formed. These things, it is 
said, render it as impossible for men to think alike, as to look alike. 
But, granting that these things have had a tendency and still have a 
tendency to disunite men and keep them disunited in their religious 
sentiments, yet it is true, that they may become united in believing alt 
the fundamental doctrines of the gospel. For, 

1. The gospel contains all the essential doctrines of christianity, 
which are perfectly consistent and intelligible. Though the gospe] 
contains some doctrines which are really mysterious, yet what God 
has revealed respecting these doctrines is intelligible. And what he 
has revealed he requires men to believe. He requires no created be 
ing to understand any real mysteries. But he requires men to b 
lieve all that he has revealed in the gospel respecting the sacred 
Trinity, and every other essential doctrine of christianity. In the 
scriptures there are, indeed, some things which: it is difficult and even 
impossible to understand at this day. It is difficult to understand tie 
account given in scripture respecting some distant places, and some 
past events and facts. And it is difficult to understand some predic 
tions which have been fulfilled, and impossible to understand some 
predictions which have not been fulfilled. There are some things in 
the laws of Moses, that are hard to be understood at this day; and 
there are some texts, which itis not easy to explain. But all thes 
things are distinct from the first principles of the oracles of God; and 
they are of little importance to be known, in order to guide us in our 
duty and in the way of salvation. It is, however, as important to un 
derstand the fundamental doctrines of the gospel, as it is to understand 
the gospel itself. And accordingly they are revealed in a manne: 
that is level to the lowest capacity. Hence, 

2. It must be allowed, that all ministers are capable of understand 
ing al] the essential doctrines of the gospel. For to deny this would 
be todeny that the gospel isa divine revelation. It is a contradic- 
tion in terms to say, that God has revealed to men any thing which 
he knows and they know they cannot understand. The truth is, all 
men are able to uuderstand all the doctrines of the gospel, which are 
necessary to make them wise unto salvation. It is very possible, 
therefore, that they should understand all these essential doctrines in 
the same sense. This was undoubtedly true in respect to the apos- 
tles. They did, in the same sense, understand the essential doc 


trines of the gospel. They understood all the doctrines respecting 
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God, and Christ, and saints, and sinners, in the same sense. They 
understood what the gospel reveals concerning the eternity, the om- 
niscieace, Omnipresence, almighty power, unerring knowledge, per- 
fect wisdom, goodness, justice, mercy and truth of God. They un- 
derstood what the gospel reveals respecting the divinity and humani- 
ty, the incarnation, the atonement, resurrection, exaltation and inter- 
cession of the Lord Jesus Christ. They understood what the gospel 
reveals concerning the moral depravity and ill desert, the danger and 
duty of sinners, and the love, repentance, faith, submission and obedi- 
ence of saints. They understood all these great and essential doc- 
trines of the gospel in the same sense. Of course they were perfect- 
ly united in their speculative, or theoretical knowledge of the gos- 
pel. Why then cannot all men, who have the gospel in their hands, 
be united in the same manner in their speculative knowledge of the 
fundamental doctrines of divine revelation? It is certain, that they 
are capable of being united in this respect. Butthe apostles were 
united in the love, as well as knowledge of the essential doctrines of 
the gospel. They were united in their love to the gospel, to Christ 
and to one another. Why then cannot all men be both speculative 

ly and affectionately united in their religious sentiments? It is cer- 
tain they can be; for what has been may be again. Ministers and 
Christians have been united in their religious sentiments. The prim- 
itive ministers and Christians were thus united. The gospel is the 
@ame now, that ever it was. The doctrines it contains are the same 
now, that ever they were. Ministers have the same intellectual pow 

ers, that ministers ever had. They are therefore as capable of un 

derstanding, believing and loving the great and precious truths of the 
gospel, as ministers ever were. The plain inference is irresistible, 
that they all can be cordially united in their religious sentiments. 
Their past or present disunion and opposition to each other, in their 


These are de- 





religious sentiments, is no evidence to the con 
fects, not in their abilities, but in their hearts, which they can and 
cought to remove. I now proceed, 

If. ‘To show that there is reason te expect, that all the ministers of 
the gospel will, in some future time, become cordially united in their 
religious sentiments. This will appear, if we consider, 

1. That such a union is predicted in the word of God. “The watch- 
men shall lift up the voice; with the voice together shall the y sing. 
for they shall see eye to eve, when the Lord shall bring again Zion.” 
his prediction has not yet been fulfilled. Ministers have not yet 
seen eye to eye and been cordially united in their religious senti 
ments. The prediction, therefore, remains to be fulfilled in some fu- 
ture time. It is foretold, that the gospel shall be carried round the 
world and preached toall nations, Christ said, “This gospel of the 
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kingdom shall be preached in all the world, for a witness unto all na 
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tions.” This prediction still remains to be fulfilled. Christ said te 
his apostles and to all their successors in the ministry, “Go ye and 
teach all nations, baptizing them in the name of the Father and of the 
Son and of the Holy Ghost ;” and at the same time he promised them 
“Lo, I am with you alway, even unto the end of the world.” Thie 
command and promise imply, that the gospel shall be universally and 
successfully preached to all mankind. But this command has not 
been universally obeyed, nor the promise of Christ universally fulfill- 
ed. Whenever these things shall be done, there is reason to believe, 
that all ministers will be cordially united in their religious sentiments. 
Isaiah says, “It shall come to pass in the last days, that the mountain 
of the Lord’s house shall be established in the top of the mountains 
and be exalted above the hills; and all nations shall flow unto it.” 
At that time he also predicts the universal prevalence of knowledge 
and peace. “ They shall not hurt, nor destroy in all my holy mount» 
ain; for the earth shall be full of the knowledge of the Lord, as the 
waters cover the sea.” Such universal knowledge and peace will 
undoubtedly be accomplished by the universal preaching of the gos- 
p°' by ministers, who will be united in their religious sentiments and 
©» se to contend about the essential doctrines of divine revelation. 

2. All ministers, as well as Christians, are required to be cordial- 
ly united in their religious sentiments. Paul says to the church at 
Corinth, “ Now I beseech you, brethren, by the name of our Lord Je- 
sus Christ, that ye alls 


peak the same thing, and that there be no di- 


Visions among you; but that ye be perfectly joined together in the 
same mind and in the same judgment.” Again he says to the saints 
at Philippi, “If there be any consolation in Christ, if any comfort of 
love, if any fellowship of the spirit, if any bowels and mercies, fulfil 
ye my joy, that ye be like-minded, having the same love, being of one 
ccord, of one mind.” Such tender and affectionate exhortation: 
have never yet been universally obeyed. But there is ground to ex- 
peet, that there is coming a time in which they shall be universally 
obeyed by ministers and people. The ground of this expectation i 


strencthened, 


2 ’ 


By the very design of the gospel, which is finally to produce ur 

versal harmony, union and peace in this long disunited and contending 
world. This glorious event was predicted by the angel, who ap- 
peared tothe shepherds at the birth of Christ. “ An 1 the angel said 
unto them, Fear not ; for, behold, I bring you good tidings of great 
joy, which shall be to all people. And suddenly there was with the 
angel a multitude ofthe heavenly host, praising God and saying, gl 

ry to God in the highest; and on earth peace, good will toward men.’ 
This perfectly accords with the prediction in the text, and is confirm 


ed by the very design of the gospel. Paul says, Christ “ gave some 


apostles ; and some prophets ; and some evangelists; and some pas 
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tors and teachers; for the perfecting of the saints, for the work of 
the ministry, for the edifying of the body of Christ; till we all come 
in the unity of the faith and of the knowledge of the Son of God, unto 
ap arf 


Christ. 


ct man, unto the measure of the stature of the fulness of 
” The gospel is continually spreading, and it will continue to 
spread, until it has spread through the whole world and united all 
men in their religious sentiments. Thus the predictions, the com- 
mands, and the very design of the gospel give us solid reasons to ex- 
pect that the time is approaching, when the kingdom of Christ shall 
fill the world, all nations shall be brought into it,and Satan, the creat 
deceiver, shall be bound a th ind years; and during that long pe- 
riod there shall be none to hurt, or destroy; but all mankind shall be 
united in their religious sentiments, and both ministers and people 
shall, with one heart and one voice, give unto God the glory due to 


his name. 


It is now easy, 


Le. F \w, that sucha union of ministers and people, in their re- 
ligious sentiments, will be a very happy event. All the friends of 
God have long been looking forward to this auspicious day with faith, 


hepe and joy. They are represented in the text, as hailing the hap 
py peried, with loud acclamations of raised expectation. They shout, 
“ How beautiful upon the mountains are the feet of him that bringeth 
good tidings, that publisheth peace; that bringeth good tidings of 
good, that publisheth salvation, that saith unto Zion, Thy Ged reign- 
eth! The watchmen shall lift up the voice, with the voice together 
shall they sing: for they shall see eye to eye, when the Lord shal! 
bring again Zion.” Inthe sixty-second chapter of his prophecy, 
Isaiah prays, with a prophetic spirit, for the future clory of the 
church. Hecries in this confident language, “ For Zion’s sake I wil! 
not hold my peace, and for Jerusalem’s sake I will not rest, until the 
righteousness thereof go forth as brightness, and the salvation thereoi 
as a lamp that burneth. Andthe Gentiles shall see thy righte 
ness, and all kings thy glory. I have set watchmen upon thy walls, 
QO Jerusalem, who shall not hold their peace day nor night; ye tha‘ 
make mention of the Lord, keep not silence, and give him no rest, till 
he establish and till he make Jerusalem a praise in the earth.” When 
all the spiritual watchmen shall see eye to eye and be perfectly join- 
ed together in the same mind and in the same judgment, and shall 
speak the same things, without a dissenting voice, they will become 
*mighty through God to the pulling down of strong holds, casting 
down imaginations and every high thing that exalteth itself against 
the knowledge of God, and bringing into captivity every thought to 
the obedience of Christ.’ Itis easy to see, that through the instru 
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mentality ef such preachers God can convert the whole world, and 
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fulfil his promises respecting the future glory of the church, which 
will be a most happy event in various respects. And, 

1. It will be a happy event in respect to ministers themselves 
They will no longer be divided into different denominations, nor in- 
volved in bitter animosities and contentions about their religious sen+ 
timents. They will all understand, believe, love and preach the 
game essential doctrines of the gospel. One will not pull down what 


‘Pp 


tenouncing tl 


another builds up. he hidden things of dishonesty, 
not walking in cfaftiness, nor handling the word of God deceitfully, 


to 


hey will, by the manifestation of the truth, commend themselves 
every man’s conscience inthe sight of God.’ By their unienin sen 
timent and affection, they will be enabled and disposed to ¢ nlighten 


ne another in the knowledge of divine truth, to strengthen each 


, 





others’ hands and to animate one another in the discharge of all their 


official duties. Besides, their fidelity in feeding their people with 


knowledge and 1 nderstanaine, W 1] have a airect tende ney to secure 
he promised presence of Christ, and the influence of his spirit t 
vn their lal Lk . It w 1doubtedly be very ¢ast 
crown their labors with succe ° . uncoubteciy every Casy 
. . . as bing 
and pleasant for ministers to preach the ; in the time of the 1 
Jenniur 
2. It will be a hanpy period t its, who love to hear the tru 
the whole truth, and nothing but the truth, from their spiritual watc! 


men. Ministers then w be better preachers; and Christians will 


be better hearers. Ministers w then understand the gospel better 
than they now do; and be able to set its great and distinguishing 
doctrines in a clearer, stronger and more consistent light. Ar 

Christians will then have a more single eye anda wiser heart to per 


ceive the truth, the importance and consistency of the whole eounsel 


of God. They will also more ardently desire to be fed with the sin- 


cere milk of the word, that they may grow by it and become strong 
in faith and every holy and gracious affection. They will no where 
meet with wolves in sheep's clothing, nor be thrown into doubts and 


} . ‘ + ) hoa 
verplexity respecting the doctrines of the gospel by the arts of cor- 


upters, who lie in wait to deceive. Letthem go where they will 


; 


1 


and hear whom they will preach, they will be edified and confirmed 


' 
I 

an their most holy faith. It will be a most happy time for Christians, 

I] 


vhen all their ministers will edify them and they will all edify one 
another. In the millenniumthere will be no such feeble Christians, 
as there are at this day. But “he thatis feeble among them at tha 
day, shall be as David; and the house of David shall be as God, as 
the angel of the Lord before them.” 

3. It will be a happy time for sinners, when their watchmen shall 
all be taught of God, shall see eye to eye, and plainly and fully de- 


slare all the counsel of God. They will then watch for souls, as 


a hl 
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those who must give account. hey will warn every man and teach 
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every man in all wisdom, that they may present every man perfect 
in Christ Jesus. There is no reason to believe, that any of mankind 
will ever come into the world perfectly pure and free from moral cor- 
ruption. Children and youth in the millennium will need to be re 

newed and converted through the means which God has appointed in 
the gospel. And ministers then, like the apostle, will keep back 
nothing, which is profitable in preaching to sinners; but they will, in 
the most solemn and powerful manner, testify repentance towards God 
and faith towards the Lord Jesus Christ. And their plain and faithful 
preaching will, generally, f not universally, be attended with saving 
success. They will then have to preach to none but young sinners, 
who have not been hardened in iniquity by erroneous doctrines and 
vicious examples. And it may be believed, that the word they preach 


] 


will not return void, but produce a saving effect. When the gospel 


shall be preached in its purity by all its ministers, and produce its 

great and proper effects upon the hearers, knowledge, holiness and 

happiness will prevail and triumph among all nations. 
IMPROVEMENT 


1. We may learn, from what has been said in this discourse, wha 


ninisters are really orthoda Many, at this day, represent ortho 
doxy as an ambicuous, insignificant term, th has no or per, definite 
meaning ; andthey say, it is absurd and ridiculous to call one minis- 


ter orthodox in distinction from another. But there is no foundation 
in reason or scrifj ture, to thin and speak in this manner. The word 
orthodoxy, when app ed to religious opinions, has as proper and plai 

a meaning, as any other word in the English dictionary. It properly 


signifies the real belief of the first principles of the oracles of God 


If these principles are true, then the real belief of them is real ortho- 


doxy, or believing according to truth. Real orthodoxy is founded in 
truth, which is founded inthe nature of things. If a minister mat 
believe the great and essential doctrines of the gospel, then he may 


be in reality an orthodox man. And it appears from what has been 


said, that ministers may understand and believe all the fundamental 


doctrines of divine revelation; and so be unitedly and consistently or 
thodox in their religious sentiments. The word orthodoxy has been 


used for centuries in the Christian world to denote the distinction be 


tween those who professed to believe, and those who openly denied, 


the essential doctrines of the gospel. And it is as proper now as eve 


it was, to denote this d 


istinction among the ministers of the gospel. 
Those who believe what have usually been called the doctrines of 
grace, may be properly said to be orthodox, in distinction from those 
who deny these doctrines. WhenI call a minister orthodox, I have 
a clear, definite meaning; [ mean, that he believes what I eall the 
great and essential truths which are revealed in the Bible. This is 


an intelligible declaration of what I mean by my own ext! odoxy, or 


id 
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the orthodoxy of any other man. No man who understands this dec- 
laration, has a right to say Lam not orthodox, unless he can make it 
appear, that what I call the essential doctrines of the gospel are not 
really so. But whether I am orthodox or not, it is as certain, that 
there may be such a thing as orthodoxy, asthat the Bible contains a 
system of divine truths. For all may really believe this system, and 
so be perfectly joined together and united in their religious senti- 
ments. If it should here be said, that no man can know what the 
fundamental doctrines of the gospel are ; I reply, if no man can know 
what they are, then God cannnot reasonably require any man to un- 
derstand these doctrines; and if he cannot reasonably require any 
man to understand them, then he cannot reasonably require any man 


il ' . ’ : 
to believe them; and if he cannot reasonably require any man to be 


tieve them, then he cannot justly punish him forever for not believin 


} } 


” } ‘ , ~ 
10 believeth not 


them. But he does solemnly declare, that he w 
shall be damned. It is not true, therefore, that men cannot under 
stand the doctrines of the gospel, which are essential and which mu 

be known, in order to salvation. Thetruth of fact is, that the essen 
tial doctrines of the gospe) have been known by thousands, who have 


been united in their religious sentiments and been justly called or 


thodox. And God now commands all men every where to under- 


stand, believe and love the peculizr doctrines of grace in order to be 
saved. 

2. It may appear, from what has been 1, what ministers are real- 
ly heterodox. They are all those who deny the fundamental doc- 
trines of the gospel. They disbelieve what is true and believe what 
is false, which is the essence oferror. ‘There were such enemies to 


the gospel in the apostle’s day, whom he represents as preaching dan- 


gerous error aud heresy. He says unto the Galatians, “I marved, 
that ye are so soon removed from him, that called you into the grace 
but there be 


But 


of Christ unto another gospel; which is not another: 


some that trouble you and would pervert the gospel of Christ. 
though we, or an angel from heaven, preach any other gospel unte 
you than that which we have preached unto you, let him be accursed.” 


Those preachers, instead of believing and preaching the fundamental 
doctrines of the gospel, believed and preached doctrines that were 
diametrically opposite tothe fundamental doctrines of the gospel, 
which Paul preached ; and therefore they attempted to subvert the 
foundation of the gospel, and did all they could do to destroy the 
gospel of Christ. And this was the very essence of heterodoxy ; 
which consistsin believing and propagating doctrines which are in- 
consistent with the fundamental principles of Christianity. Suck 
heterodoxy is the same in substance as heresy, which errorists be- 
lieve aud teach. Such errorists Peter mentions in his day. He says, 
« But there were false prophets also among the people, even as there 








Les. Sermon. 177 


shall be false teachers among you, who privily shail bring in damna 
ble heresies, even denying the Lord that bought them, and bringing 
upon themselves swift destruction.” Such heresy Paul, in another 
place, represents as “ eating, as doth a canker,” or gangrene, des- 
troying the souls of men. As heresy is directly opposite to ortho 
doxy, so it is as easy to know what heresy is, as to know what ortho 
doxy is. And as heretical preachers, who are heteredox, are directly 
opposite to orthodox preachers in their religious sentiments ; so it is 
as easy to know, who are heterodox preachers, as to know who are 
orthodox preachers. And it is as easy to know both, as it is to know 
the first principles of the oracles of God. Those ministers, who are 
really orthodox, very clearly see this distinction ; and are willing to 


acknowled it. But those, who are heterodox, wish to destroy the 


‘ 


iodoxy and the disti 


g 
name of ort! nection, which it properly signifies 
Names are things. And those, who dislike to use the term, ortho 
doxy, generally as much dislike the thing signified by it. The words, 
erthodoxy and heterodoxy, are very seldom used in any of our late 
religious publications. Ministers, at this day, seem to be generally 
agreed implicitly to deny genuine orthodoxy and partially to wink it 
out of sight. Such conduct is very ominous. 

3. It appears from what has been said, that it is utterly inconsistent 
and really wrong for orthodox ministers to profess to unite, in their 
religious sentiments, with heterodox ministers. They do not see eye 
to eye; and they cannot lift up their voices together, without crimi- 
nal deception. Both sides know, that they essentially differ and 
mean to disguise their sentiments and practise mutual deception. It 
is to be supposed, that both orthodox and heterodox ministers know 
more about the essential doctrines, or first principles of religion, than 
their people generally do. Orthodox ministers always knew their 
own sentiments and the sentiments of heterodox ministers; and on 
the other side, heterodox ministers know their own sentiments and 
the sentiments of orthodox ministers. Both sides know that they es- 
sentially differ. All the different denominations of Christians may 
be properly divided, in respect to their doctrinal sentiments, into two 
denominations only ; and these are Calvinists and Arminians. For 
all are really Arminians, who are not really Calvinists; though they 
may assume the name of Congregationalists, or Presbyterians, or 
Episcopalians, or Baptists, or Methodists, or Unitarians, or Univer- 
salists, or Restorationists, or Friends. Calvinists and Arminians dif 
fer in respect to the essentia!, or fundamental doctrines of the gospel 
W hat Calvinists believe Arminians disbelieve and what Calvinists as- 
sert Arminians deny, with respect to the following doctrines: 

First. Calvinists assert, that God hath foreordained whatsoever 
comes to pass; even the salvation of some and the destruction of 


others of the human race. But Arminians deny this doctrine. 
) 
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Second. Calvinists assert, that the hearts of all mankind are 
by nature totally depraved. But this doctrine Arminians deny. 

Third. Calvinists assert, that sinners must be renewed by the 
special operation of the Holy Spirit, in order to become saints. But 
Arminians deny this doctrine. 

Fourth, Calvinists assert, that renewed sinners are pardoned, or 
justified, through the atonement of Christ by faith alone. But Ar- 
miuians deny this doctrine. 

/th. Calvinists-assert, that al] real saints shall persevere in holi 
ness unto eternal’ life. But this doctrine Arminians deny. 

These doctrines, which Calvinists maintain and Arminians oppose, 
must be allowed to be fundamental doctrines of the gospel. For if all 
these doctrines, or even any one of them,were struck out of the gospel 
it would be easy to disprove and overturn the whole. They are so es 
sential to the gospel, that if they were taken away, there would be nc 
gospel left. None but Calvinists maintain all these fundamental doc- 
trines of the gospel; and of course, all other denominations do, ex 
pressly or implicitly, deny some, or all of them. So, then, there is an 
essential difference between Calvinists and all other denominations 
of Christians, in their religious sentiments. There may be, indeed 
shades of difference among Calvinists and every other denomination 
Some individuals, in all the other denominations, may understand, be 
hheve and love the essential doctrines of the gospel, which Calvinists 
maintain. Nevertheless, it is utterly wrong for Calvinists to unite with 
those denominations, which they know to be heterodox in their re 
ligious sentiments. They are forbidden to be yoked together with 
the heterodox, who are really unbelievers of the essential and funda 
mental principles of Christianity. They are commanded to reject 
hereticks, who disbelieve and oppose the doctrines necessary to be 
believed in order to:salvation. They have no warrant from scripture, 
or reason, to unite with those, who they know deny the five funda- 
mental principles of Calvinism, which are five fundamental principles 
of the: gospel. [lament the late conduct of Calvinists in uniting with 
four or five different denominations, which they know disbelive and 
openly: deny some: of the first principles of the oracles of God. I 
mean.to raise my voice against this mutual and dangerous deception 
and to use my feeble efforts to check the growing evil. 

4. If what has been said be true, it seems that our Calvinistic 
churches are-in great danger at this day, whose pastors have united 
with four or five different denominations of Christians. ‘These pas- 
tors may and must, in order to be consistent, admit any of the minis- 
ters of those different denominations into their pulpits. They must 
admit Arminians of the several denominations, among whom they are 
found, into their pulpits, though they deny and oppose the fundamen- 
tal doctrines of the gospel. And they hate actually begun the prac 
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tice. A Methodist preacher told me, that he had lately preached for 
two professedly Calvinistic ministers in this region. Let this practice 
become universal, and what will become of our Calvinistic churches, 
with respect to doctrines and discipline ? The Assembly’s Catechism 
will be more discarded than it is now, all confessions of faith, which 
are the barriers of orthodoxy, will be set aside, Congregationalism 
will be exchanged for Episcopalianism, or Presbyterianism, and pre- 
tended orthodoxy will be neither this, nor that, but such a mixture of 
truth and error, as will neutralise and subvert the fundamental doc- 
trines of divine revelation. The present union among such hetero- 
geneous and heterodox denominations, is rapidly end irresistibly 
bringing on such a dark and melancholly state of our once orthodox 


and united churches. A five-fold cord cannot be easily broken. Itis 


time for the churches to open their eyes and watch the tendency of 


ministerial union. The union of ministers has always been dangerous 
to the Church of God, when they have not been openly and honestly 
united in the truth. It was the union of ministers, that gradually and 
insensibly raised ecclesiastical power.to its exorbitant height in the 
church of Rome, in the church of England, and in some of the present 
churches in America. And it has been found, by sad experience, 


at 
tal 


no civil power can rise so high and do so much mischief in the 


ig 
world, as unlimited ecclesiastical power. There is now a firmer and 


more extensive union among the clergymen in the United States, than 


sis 
umong our civil rulers. This ministerial union has become national 
and assumed power sufficient to crush any individual pastor, or 
church, that refuses to. submit to its arbitrary authority. Our 
hurches and religious societies are now in the hands of the united 
clergy. ‘The church is in danger. You may call these visionary no- 
ions; but I fear you will soon realise the sad truth of them. 
5. It appears from what has been said, that it is the duty of real 


Calvinists to use all proper means in their power to expose and refute 


e 


the essential errors of all other denominations of Christians. Though 
it be very desirable, that all religious denominations should be cor 
dially united in the belief of the pure, primary and principal doctrines 
of the gospel ; yet it is to be deprecated, that they should be united in 
the disbelief of the fundamental doctrines of the Christian religion. 
And what is to be deprecated is to be opposed and prevented, as 


has possible. The present five-fold union among Calvinists and 


mu¢ 
other denominations has no tendency to produce areal, but only an 
apparent union. Instead of beimg a union im truth, it is an actual 
combination in error, The five denominations do not propose to en- 
lighten one another in their religious sentiments, but to help one an- 
other to conceal their errors. Itis a complete scheme of religious 
error and deception, which tends to spread universal catholicism, 


which is real indifference to all religious opinions. 1 know it is their 
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professed design to spread the true religion throughout the world, and 
toprepare the way for the millenniam, when all men shall see eye to 
rye and be cordially united in their belief of the precious and saving 
traths of the gospel. But it is easy to see, that they are egregiously 
mistaken. The future peace and prosperity of the church, which 
God has predicted in his word, will not be merely an apparent union 
in affection and sentiment, but a real one. All will then really see 
eye to eye and heartily unite in their religious sentiments. The 
proper way, therefore, to hasten the millennium, is to use all proper 
means to pull down all the present different denominations of Christ- 
ians, but one, and to build that up. But what denomination is that ? 
To be sure it is the denomination of Calvinists. But why that denom- 
ination ? Itis because they believe jive, if not all the fundamental doc- 
trines of the gospel, which all other denominations partly, or wholly 
deny. I do not suppose the name, Calvinists, will be used in heaven, 
any more than the name, Episcopalians, or Presbyterians, or Metho- 
dists, or Baptists; but I verily believe, that all, who shall arrive in 
heaven, will be real Calvinists ; that is, they will understand, believe 
and love all the doctrines, which real Calvinists understand, believe 
and love. For the Calvinistic doctrines, which have been mentioned, 
are the fundamental doctrines of the gospel, which must be believed 
in order to salvation. I grant, that if the doctrines of the Arminians 
be the true doctrines of the gospel, all, who arrive in heaven, will be 
Arminians. Or if the doctrines of any other denomination of Christ- 
ians be the fundamental doctrines of the gospel, all, who arrive in 
heaven, will be of that denomination. There will be but one system 
of doctrines in heaven; and none will go there, but those, who em- 
brace that system. I know it is often said, that none will be asked, 
at the day of judgment, to what denomination of Christians they be- 
longed. This may be true ; but it does not thence follow, that none 
will be asked, what religious sentiments they embraced. So far as 
Christians are united in the truth, they are prepared to lift up their 
voice together and to unite their exertions together to prepare the 
way of the Lord, to remove stumbling-blocks and to strengthen each 
other’s hearts and hands to bring men to the saving knowledge of 
the truth. You remember, that the enemies of the God of Israel of- 
fered to join with Nehemiah in building up the fallen walls of Jeru- 
salem; but he rejected their offer and refused to unite. And the 
orthodox at this day, ought not to unite with the heterodox to pro- 
mote the cause of Christ. Instead of being strengthened by such a 
union, they may be expected to be weakened and obstructed by it. 
How can two walk together, except they be agreed ? SENEX. 
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FOR THE HOPKINSIAN MAGAZINE 
OBSERVATIONS ON GENESIS III. 4, 13. 


The serpent said unto the woman, Ye shall not surely die. And the 
woman said, the serpent beguiled me, and I did eat. 


The business of preaching has been almost coeval with the exist- 
ence of man. Of this class of beings, there have been various char- 
acters, who have pursued the calling, from diverse motives. Some, 
with pious and benevolent hearts, have preached, to instruct man- 
kind into the true character of God, explain his attributes and gov- 
ernment, and enforce the sublime principles of natural and revealed 
religion. Others have employed themselves in preaching from the 
most selfish motives, merely to propagate their own peculiar tenets. 
And others, again, have preached from the most malevolent feelings, 
purposely to deceive and destroy their hearers forever. Of this 
class, is the serpent, mentioned in our text. He knew, that the vol- 
ume of nature and his own experience united, in teaching him, there 
was an infinite, independent, and immutable God. He was compe- 
tent to discover, ‘‘ that the invisible things of him, from the creation 
of the world, are clearly seen, being understood by the things that 
are made, even his eternal power and Godhead 


,’ and by reasoning, 
a posteriori, there must be a self-existent, eternal, omnipotent sove- 
reign, who created and ruled the universe. This God, he distinctly 
saw, was a Being of infinite wisdom, truth, and equity ; and what he 
said, was founded on the immutable connexion, between evidence 
and fact—that he would neither deceive, nor be deceived—that by 


a 


the efficient energy of his wi he has brought into existence, all 
worlds, creatures, and things. He said, “let it be, and it was, he 
commanded, and it stood fast.” This deceiver knew, that God had 
made the world, as a theatre of human action, and created man upon 
earth, and endued him with rational and immortal powers, placed him 
in the garden of Eden, and there provide 1 for his convenience, com- 
fort and happiness. 

This delightful paradise was full of all kinds of delicious fruits, 
upon all which, our once happy parents might freely regale them- 
selves, save one. 

For wise purposes, God selected a certain “tree, in the midst of 
the garden, and said, Of the fruit of it, ye shall not eat, neither shall 
ye touch it, lest ye die.” There is no evidence, that they were dis- 
satisfied with this prohibition, till, on taking a rural excursion, they 
were accosted, from the branches of the tree, by a “ serpent, more 
subtle than any beast of the field,” thus: “ Hath God said, ye shall 
not eat of every tree of the garden? The woman said unto the ser- 
pent, we may eat of the fruit of the trees of the garden; but of the 
fruit of the tree, which is in the midst of the garden, God hath said, 
ye shall not eat of it, neither shall ye touch it, lest ye die. The ser- 


pent said unto the woman, Ye shall not surely die.” Then by decep- 
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tion, a series of false representations, and fallacious arguments, he 


} 


prevailed on the woman to doubt the veracity of the divine threat- 
ening, or, the doctrine of eternal punishment. And she, being be- 
guiled, “took of the fruit thereof, and did eat; and gave also unto 
her husband with her, and he did eat; and immediately they heard, 
with awful amazement, “fer their eyes were now opened, the voice of 


the Lord God, walking in the garden; and Adam and his wife hid 


themselves, from the presence of the Lord God, among the trees of 
the garden. ‘he Lord called unto Adam, and said unto him, Where 
art thou? And he said, I heard thy voice in the garden, and I was 


afraid, and | kid my ; God said, hast thou eaten of the tree, 


whereof I commanded thee, that thou shouldest not eat. And the 


man said, the woman whor tl gravest to be with me, she gave me 
of the tree, and I did eat. The Lord said unto the woman, what is this 
that thou hast dover And the w in said, The serpent becuiled me, 


These words, in their connexion, present us with several ideas 


VW rthyv ot ser Is ¢ j de ration 

1. [tis only necessary, here to state, that the serpent, which be 

ruiled Eve, w the D s . was masked in the serpent. 
** So satan 1 the serpe 
Propos a t { t wh { hid 

Tt is not pr yle, his « rt wo | have been so succe esful, had he 
made his appearance in his t1 aracter. Deception being abso 
lately ne ry toa ) lish | ( oncealment of his real 
enar ter, W pensav 

Historians inform us, that t serpent, previous to his having been 
the ré i Was a asant, and innocent looking 
animal—that he probably 1 ed erect, and was rather a delight to 
the inhabitant paradise, t Vist This appears probable, 
from the threatening of God, “1 1 t y shalt thou go, and dust 

halt thou eat, all the days of thy life.’ 

In remarking further, upon words of the text, we shall simply 
state, that the conduct of Eve, s a practical denial of the truth of 
God’s threatenitg, or the doctrine of « ess punishment, as this was 
evidently impli in the dé rat } G 

This subtle agent did not y the assertion of a fact; but the 


truth of that asse 
The devil did not presume to say, God had not threatened with end 
less punishment, in case they ate of the prohibited fruit; but that the 
threatening was not true—It shall not be ac complished—* Ye shall 
not surely die.” 
It would have been a palpable absurdity in satan, to have denied 
| 


hat they were threatened ; because, Adam and Eve heard it from the 


on , nn ; 
mouth of God, themselve Uheir common nse would at once | 
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revolled at such an assertion, and common prudence would have put 
them on domdle guard. He never could have erpected to succeed, in 
making them doubt, that God had threatened tiem ; but, he probably 
conceived, he would so beguile or deceive them, as to induce them to 


doubt the truth of the divine threatening. 
however, is a little varied. Those who 


doubt or deny the endless punishment of those who die in 


The course at this day, 


inpent 


tence, affirm, that God has not. anv where in the Bible, threatened to 


pun sh those who die in unbe f, with eternal misery. This is an 
assertion more bold and arrogant, than the de himself ventured to 
use, when he undertook to | r t parents. But truth and 
sound reason can be e 1 only by deception and fallacious argu 
ments. This is the only way, any man can inbibe and maintain a 
ystem or! doctrine b ing nisapplying divi 
truth. 

Satan Adam and Eve. to 

ice them to doubl t trutl ne thr f ¢. The serpent 
beruiled me, and I did eat. ‘I », Is to cozen, deceive, cheat, 
to impose on, to amuse by flattery, to bet singly, and even to 
bewitch. 

** Deceiv’d by subtle ) of hell 
Adam our head, our father fell.’’ 

if the ) t to be | t vere desiral 1 
worthy and legif tle ol t, why w ill this cunning, art, and 
eption necessary 

If it were a fact, that thet itening of God was not true, (fo 
threatening wa ot denied,) why was rec had to cheat and 
fallacy 

This distinctly shows, that satan himself |! ieved the declara : 
of God, “on the day t t eatest thereof, thou shalt surely die.” wa 
true, and | issertion, to t ntr YV; is fals ind Eve acknow 
led res, that ) n ) . wa é t t his suggestion 
was false, and t ter r of God, was true. Still, however, it is 
. fact. that she was left 1 it the truth of the di 
vine threatening, ‘that the d t oO ye eternally punished, 
und the consequence of this is \ ir 1€ immediately violates 
the command of God, which leads us, 

2. To show, that to { , y, that God will consign to en 


less punishment those who die in impenitence and unbelief, tends t 

induce mankind to int the violation of the divine commands 
This appears to be the fact, r t to our mother Eve Al 
was peace and tranquillity. Nothing but harmony, satisfaction, and 


ontentment, till the serper ypeared on tl tree of ki 





rood and evil, and be ie terror and 
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said, “Ye shall not surely die ; for God knoweth, that in the day ye 
eat thereof, your eyes shall be opened, and ye shall be as gods. 

Moreover, the tree is good for food, pleasant to the eyes, and degired 
to make one wise.”—And it is said, he ate thereof himself in her pres- 
ence, and suggested there was no canger; see here, I eat of it—I ex- 
perience no injury, neither will you; “ye shall not surely die.’ She 
doubted the truth of God’s word. The effect was, to induce her to 
disregard the divine threatening : ‘ She took of the fruit thereof, and 
and then 


’ 


did eat, and gave also unto her husband, and he did eat ; 
exclaimed unto her offended God, the serpent beguiled me, and I 
did eat! 

This we believe to be one evil effect of denying the doctrine of 
endless punishment; it lays a foundation to indulge in the violation 
of divine commands. 

To show more fully, that this is a general consequence, we shall 
produce some instances of public notoriety, where this has been the 
case. 

It appears, from the confession of one Purrington, of the State of 
Maine, who, a few years since, denied the doctrine of endless pun- 
ishment, and embraced a more liberal scheme, that of universal sal- 
vation ; and to avoid minor privations in this life, murdered his own 
family, and then killed himself; that they all might be hasty partak- 
ers of the felicities of the heavenly world. 

This opinion led him to believe : 

** That all who fall by suicide, 
Are wise beyond compare ; 

They spill their blood, and fly to God, 
And reign eternal there.’’ 

Burnham, who was some years since, executed at Haverhill, N. H. 
for murder, declares in his last and dying confession, that, disbeliev- 
ing the doctrine of endless punishment, and embracing that of uni- 
versal salvation, he was led to indulge in those vicious habits, which 
terminated in murder, and brought him to the gallows. These facts 
have been before the public. 

Another effect, of denying the doctrine of endless punishment is, 
the embracing of deism and atheisin. 

As has been observed, embracing universal salvation, leads to the 
most atrocious offences, the criminality of which, so burdens the con- 
science, that the ‘spirit’ cannot endure the wound, and believe the 
Bible; hence, deism is the next resort, and in many instances, athe- 
ism. 

The history of Miss Woolstoncraft, of England, furnishes evidence 
of this fact; she first denied endless punishment, then became a uni- 
versalist, then a deist, then embraced, and wrote, in favonr of the 


principles of the atheistical Godwin. 
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It is said, Thomas Paine commenced his career of infidelity, by first 
denying endless punishment, and then the whole of the Bible. Vol- 
taire was led in the same way to his infidel scheme ;—and one Capt. 
M——, of U-—, in New-Hampshire, first denied endless punish- 
ment, then embraced universal salvation, then deism, and died an 
atheist. These facts all serve distinctly to show the tendency of 


denying the declaration of God, respecting the endless condition of 


the finally impenitent. 


IMPROVEMENT. 


1. From this subject we learn, that Satan was the first, who denied 


the endless punishment of the finally impenitent, and taught the doc 


tian 


trine of universal salva 


We have no intimation in the Bible, of any one, who presumed to 


deny the endless punishment of the wicked, previous to him, who be- 


ruiled our mother Eve. This must be considered the origin of uni 


versalism; and as he is the propagator of a sect, there can be no 
impropriety in examining his names and character. 
He was once an angel of light; but for disobedience and rebellion 


c 


was cast out of heaven, and sentenced to endless punishment in hell. 


lis names are, ‘Satan, Lucifer, Abaddon, Apollyon, the Devil, the 


old Serpent, the great Dragon, the accuser of the brethren.’ 
His character is that of a ‘liar from the beginning, the father of 
. 
ad 
Llence hi empioyin tna iiwa ) n aec vin - mankind, by Ly 
ing to them To a ymplsh this, hi s constantliy *wa king to and 


fro, and up and down, in the earth. 

He delichts to afflict, perplex and i > mankind For these pur- 
poses he troubled Job, tempted ‘ Saviour, took him up upon a high 
mountain, and upon the pinnacle of the temple. In this last instance, 
is a sample of his art and audacity in att ntine to deceive. He un- 
doubtedly knew, that Jesus was the Son of God; yet, he had the 


1 


consummate vanity and wickedness, to hope, at t, that he could 


by his cunning, deceive, and perhaps, destroy him. For this purpose 
J . ? , 


he quoted a passage from the 91st Psalm; but to effect his object, he 


omitted the following important words, “to keep thee in all thy ways;” 


1 
‘ 


that is, in all ways of propriely and duly, but not in the way of daring 


presumption. ‘This omission was evidently from design; and truly, 


the part quoted, was the better calculated to deceive and mislead. 

He has been a deceiver of men, andarebel against God, many 
thousand years; and for his wickedness and persevering rebellion, 
he was doomed to hell, and there to remain, to all ete rnity. 


He has been there, almost six thousand years, and still continues 


obstinate and unyielding. His temper, disposition and inclination, 


all remain the same, to the present time. According to Rev. xx. 10. 
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he was banished from the presence of God, and the society ofall holy 
beings, into utter darkness, and there to continue eternally. “The devil 
that deceived them was cast into the lake of fire and brimstone, 
where the beast and the false prophet are, and shall be tormented 
day and night, for ever and ever.” I need not say, this ‘ lake of fire 
and brimstone,’ represents a place of punishment. Here we find this 
enemy of men, and rebel against God, and here we must leave him. 
It is under the just sentence of an offended God; and we know not 
how to get him out of this place of torment. 

Almost six thousand years of acute punishment has produced no re- 
formation ; and it is not probable, it ever will. His case thenseems t« 
be hopeless. There is no Saviour provided for him—he has no offers 
of pardon. He manifests no signs of penitence, but still appears full 
of wrath toward God and man. 

_I presume then, my hearers are ready to say, he must reman there 
eternally. This you must admit; because, there is no provision made, 
by which he can be rescued. 

But unfortunvtely for the human family, he hascompanions. The 
beast and false prophet are some of our fallen race. Ah! solemn 
fact, some of the children of Adam are to remain in the prison of 
darkness and pain, forever and ever. Yes, just as long as the devil 
remains in the lake of torment, so Jong shall the beast and false 
prophet continue in the prison of hell. M. L. D. 





FOR THE HOPKINSIAN MAGAZINE: 
THOUGHTS ON REVELATION XX. 10. 


The devil that deceived them, was cast into the lake of fire and brim- 
stone, where the beast and the false prophet are, and shall be tormented 
day and night, (eis tons aionas ton aionon,) forever and ever.” 

By these words, the duration of the serpent’s confinement is fixed 
which is just as long, as blessing, and honour, and glory, and power, 


> 


are ascribed unto Christ. Rev. v. 13. ‘ Every creature which is in 
heaven and on the earth—heard I saying, blessing, and honour, and 
glory, and power, be unto him that sitteth upon the throne, and unto 
the Lamb, (eis tons aionas ton aionon,) forever and ever.” 

Here let me premise: ‘It is well known to those who are acquainted 
with the Greek language, that the original words, which in our trans- 
lation are rendered, elernal, everlasting, and forever and ever, primari- 
ly and properly denote, endless perpetuity. The Greek words thus 
rendered, are, aion, and aionios, derived from aei, alway, and on, ex- 
isting—the primary signification of which is, always existing.’ 

These words, as naturally and properly denote endless duration in 
Greek, as eternal, and forever and ever, do, in English. There are 
no words more significant, or that denote proper eternity, more deci- 
sively and forcibly. They are the very words used by the most an 
cient and learned Greek writers to express endless duration ; and 


likewise the very words used by the Holy Spirit, to denote the per 
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petuity of Jehovah’s kingdom, government and existence, the bles- 
sedness and glory of saints, and of every thing, pertaining to the 
future and eternal world. 

We will now see how these words are used in the scriptures, and 
whet they mean, in the word of God. 1. Peter, iv. 11. “That God in 
all things may be glorified through Jesus Christ, to whom be praise 
and dominion, (eis tons aionas ton aionon) forever and ever.” See 
chap. v. 11. “To him, (that is to Christ,) be glory and dominion, (ets 
tons aionas ton aionon) forever and ever.” Then the confinement of 
satan, the beast, and false prophet, is equal to the’ period of worship 
rendered to Jesus Christ: yea, aslong as he shall reign. Rev. xi. 
15. ‘The kingdoms of this world are become the kingdom of our 
Lord and of his Christ, and he shall reign (ets tons aionas ton aionon) 
forever and ever.” These words distinctly express the period of 
Christ’s reign, and also that, of which the saints will render him wor- 
ship. If he is to reign, and be worshipped eternally; then the 
beast, and false prophet, are to be eternally confined in the prison of 
hell. 

The devil, the beast, and false prophet shall remain in confinement, 
as long as Christ shall exist. Rev. i. 18. “I am he that liveth and 
was dead; and behold, I am alive, (eis tons aionas ton aionon,) for- 


] 


evermore,” or forever and ever. Rev. iv. 9. “Give glory, and hon- 


our, and thanks to him that sat on the throne, who liveth, (eis tons 
aionas ton aionon,) forever and ever.” Also, verse 10. “The four 
and twenty elders fall down and worship him that sat on the throne, 


who liveth, (eis tons aionas ton aionon,) forever and ever.” Rev. v. 
14. “The four and twenty elders fell down and worshipped him that 


tev. x. 6. 


liveth (eis tons aion as ton aionon) forever and ever.” 
“The angel sware by him that liveth, (ets fons aionas lon aionon) 
forever and ever.” 


These words designate the duration of our Saviour’s existence ; if 


that is endless, then the devil, the beast, and false prophet, are to re- 
main in the Jake « \ imstone, an endless period. Yea, their 
confinement in that ; of torment, shall continue as long as do- 
minion, and glory, and wisdom, and thanksgiving, and honour, and 
power, and might, ar ndered to God, by saints and angels in heav- 
en. Rev. i. 6, 7,9, 10, 11, 12. “To him be glory and dominion, (ets 
tons aionas ton aionon,) forever and ever.” “And I beheld, and la, 
a great multitude, which no man could number, of all nations, and 


kindreds, and people, and tongues, stood before the throne, and betore 


the Lamb—and cried with a loud voice, saying, salvation to our God, 
which sitteth upon the throne, and unto the Lamb ; and all the angels 
stood round about the throne, and fe}! on their faces and worshipped 
God, saying, blessing, and glory, and wisdom, and thanksgiving, and 
honour, and power, and might, be unto God,) ets fons atonas ton aion- 


” 


on,) forever and ever.” Moreover, the confinement of these incorri 
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gible offenders, shall be continued, as long as God shall exist. Rey 
xv. 7. “And one of the four beasts gave unto the seven angels, seven 
golden via!s full of the wrath of God, who liveth, (ets tons aionas ton 


aionon,) forever and ever.” 


Thus we see, when God ceases to erist, 
the devil, the beast, and the false prophet, may escape from the ‘ lake 
of fire and brimstone,’ and not till then. Again. “The devil, the 
beast, and the false prophet,” must continue in hell, just as long as 
the righteous shall continue in the enjoyment of heaven. 1. Peter, 
v. 10. “But the God of all grace, who hath called us unto his (aionion) 
eternal glory.” Jude, v. 21. “Keep yourselves in the love of God, 
looking for the mercy of our Lord Jesus Christ, unto (aionion) eter- 
nal life.” John, v. 11, 13. “This is the record, that God hath given 
to us (aionion) eternal life.” ‘These things have I written unto you, 
that believe on the name of the Son of God ; that ye may know that 
ye have (aionion) eternal life.” John, x. 27,28. “My sheep hear 
my voice, and I know them, and they follow me; and I give unto 
them (aionton) eternal life. MVhat life is this, that Christ gives his 
sheep? Is it limited, or endless? If endless, then the period of the 
confinement of the devil, the beast, and the false prophet, is also end- 
less. Rev. xxii. 1. “The servants of God, and of the Lamb shall 
serve him, and shall reign (eis tons aionas ton aionon) forever and 
ever.” 

Thus we find, on examining the original Greek text, and the man- 
ner in which it is used, by the Spirit of God in the Bible, that the 


; 


devil, the beast, and the false prophet, are all doomed to a place of 


punishment, and there to remain, as long as dominion and glory shall 


be rendered to Christ—as long as Christ shall reign—as long as 
Christ shall exist—as long as worship and adoration are rendered to 
God, by saints and angels in heaven—as long as God shall exist—and 
as long as the righteous shall continue in heaven. Yes; when saints 
shall cease to render dominion and glory to Christ—when he shall 
cease to reign, and cease to ex when saints and angels shall 
cease to render worship to God, and cease to exist yea, when God 


himself, shall cease to exist, then, and not till then, shall his enemies 
be liberated from the prison of hell. Here, then, we must leave 
these subjects of rebellion and impenitence, where God has sentenced 
them, there to remain and endure his frown, as long as he himself 
shall exist. 


That the punishment of the wicked, and the happiness of the right- 


eous, are of equal duration, is evident from the uniform language of 


scripture. Rey. xiv.9,10, 11. “If any man wership the beast, and 
his image, and receive his mark, in his forehead, or in his hand, the 
same shall drink of the wine of the wrath of God, which is poured out 
without mixture, into the cup of his indignation; and he shall be tor- 
mented with fire and brimstone, in the presence of the holy angels, 
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and in the presence of the Lamb; and the smoke of their torment,” 
(an evidence of their endless punishment,) “ascendeth up (eis tons 
aionas ton aionon) forever and ever.” 

The Apostle, in giving a representation of the wretched condition 
of th? former inhabitants of Sodom and Gomorrah, says, Jude, v. 7. 
“They are set forth, for an example, suffering the vengeance of 
(aionion) eternal fire.” And our Saviour says, Mark iii. 29, of those 
who might be guilty of blas»:eming against the Holy Ghost—* He 
that shall blaspheme against the Holy Ghost, hath never forgiveness, 
but is in danger of (aionton) eternal damnation.” 

Does the Son of God—Does our Saviour, seriously and solemnly tell 
mankind, that they are in danger of that, which never was, nor never 
can be ? If endless punishment is not true, this is the fact. Will any 
make this assertion, and admit this inevitable consequence? Will 
they thus impeach the Redeemer of mankind ? 

But the doctrine of end!ess punishment is in perfect agreement 
with the representation of the day of judgment. Matth. xxv. 46- 
“ These shall go away into (kolasin aionion) eternai punishment ; but 
the righteous into (zoen aionion) eternal life.” 

In this case, the whole human family are represented as being 
assembled—in this assembly are persons of different characters— 
some are wicked, and others are righteous—the one is sentenc- 
ed to punishment, the other to happiness, and both of equal duration. 
This cannot be denied. With reference to this solemn and awful pe- 
riod, Christ, by the Revelator, says, “He that is unjust, let him be 
unjust still; and he that is filthy, let him be filthy still; and he that 
is righteous, let him be righteous still ; and he that is holy, let him be 
holy still ;” that is, to all eternity. 


In this condition, we are compelled to leave the finally impenitent, 
and the righteous. Ifthe scriptures, which have been produced, do 
not prove the endless misery of the wicked, they do not prove the 
endless happiness of the righteous—they do not prove the endless 
glory and dominion of God—the eternal] reign and existence of Christ ; 
nor the eternal existence of God, angels, men, nor devils. Conse- 
quently, there is no word in the Greek, nor English language, to ex- 
press proper eternity. Then we cannot from scripture, prove the 
eternal existence of any moral being in the universe ; and, therefore, 
have reason to fear, there may be a period, when a universal anni- 
hilation of all moral beings in the universe, will take place. M. L. D. 


FOR THI HOPKINSIAN MAGAZINE. 
ANSWER OF ENQUIRER TO THE CALVINIST’S CREED. 
[sEE PaGE 163.) 
Rev. Sirn—The method adopted in the last Magazine by Calvin. 
ist, of replying to me by quoting a string of scripture passages, is 
the one adopted by Universalists, and perhaps some others, in sup- 
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port of their theories; but it does nothing towards deciding the 
question. There is no denomination but what will admit the truth of 
the passages in the last Magazine ; but, at the same time, they claim 
the privilege of affixing to them their own explanations. This is the 
way in which all treat scripture. All explain, in order to get along 
with any system; and scripture must be explained, or it will contra- 
dict itself. We say, then, that the method adopted by some, of quot- 
ing scripture in the manner of Calvinist, decides nothing, but leaves 
the point as it was. It would require a volume fully to notice all the 
passages produced in defence of the sentiments now under discussion ; 
one general rule of explanation must therefore be applied to the 
whole, which is as follows: As God is the Ruler of the universe, and 
has all things so completely in his hands as to controul them as he 
pleases ; the bare permission of evil, under such circumstances, may 
be said to be his doing it, or having it done. For instance: If God 
had power to prevent Pharaoh’s heart from being hardened, and yet 
suffered it to be hardened, he, in consideration of his supremacy, may 
be said to have hardecied it. 

Calvinist’s reply to objections will next be considered. 

He says free agency consists in choosing. We say not, if choice 
is caused by something without the controul of the one he chooses ; 
for, though a man may feel a willingness, yet if that feeling is pro- 
duced in him, not by himself, but by an outward, omnipotent cause, 
he is not even an agent in the thing, much less a free agent; but is 
as much a machine, though of a different kind, as aclock. The Hop- 
kinsian’s man may therefore be termed, a voluntary machine ; though 
voluntary no otherwise than this: he has a spring within him, which, 
being moved, produces volition ; and this spring, say Hopkinsians, is 
moved by the Creator. Now what difference does it make, what 
kind of a spring a machine has, so that it requires a cause without it- 
self to set it in motion? A man can, in this way, no more help his 
will, than a clock can its motion. How then can he be blameable? 
You say, because his will is voluntary. But he is obliged to have this 
voluntary will, and can have no other; and is therefore a voluntary 
machine, after all. 

Calvinist says ‘he is to blame because he intends evil.’ But he is 
obliged to intend it. He has just such an intention as the Creator 
makes him have. How then, in the name of common sense, is he te 
blame for intending ? 

Notwithstanding all that Calvinist says, he does not shew, how a 
person is to blame for having a will or intention, which he is obliged 
to have: he merely says, he is to blame; but how, is the question still. 
Let this be shewn, and all objections are at once removed. 

INQUIRER. 
REMARKS. 

Enquirer objects to a Calvinist’s method of quoting scripture; be- 
cause he quotes it without any erplanation. But why should he ex- 
plain the passages which he quotes, when he understands and pro- 
fesses to believe them in “their plain and obvious import ?” Certainly 
these, as well as all other texts in the Bible have “a plain and obvious 
import ;” and it will hardly be denied by any one, that their plain and 
obvious import is the sense in which a Calvinist understands them, as 
teaching the universal decrees and agency of God. It is then for 
Enquirer, and others who discard the doctrine, to show, that these 
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passages are interpolations, or that they are not correctly translated, 
or that they manifestly contradict other passages, more numerous, or 
more plain ; and so are not to be taken in their obvious sense, or un- 
derstood to mean as they say. Enquirer should have attempted to 
show this, before he censured a Calvinist for not explaining the pas- 
sages quoted. And in making this attempt, should he see fit to do 
it, he will have no need to exercise his fertile invention; but will find 
abundance of matter furnished to his hands, by Universalists, Armin- 
ians and Unitarians, by Whitby, Wesley, Clarke, Priestly, Belsham 
Ballou, Kneeland, &c. &c. These, and other errorists, instead of 
quoting scripture as Calvinist does, labour to expunge or new-trans- 
late passages, or to put a literal sense upon figurative language, or a 
figurative sense upon that which is plain and simple. 

It is not true, that all scripture, or the greater part of it, needs to 
be explained ; but only those passages, which may seem to contra- 
dict its general tenour. Accordingly, it is thought, that but few, if 
any of the passages, quoted in the Calvinist’s Creed, need, or admit 
of explanation. Enquirer, however, sees fit to apply to them “one 
general rule of explanation,” which, if we understand it, is this, that 
whenever God is said, in scripture, to work, create, turn, move, put, 
make, stir up, set, harden, give, &c. the meaning is, that He permitted 
the things and events, which are the ebjects of these active verbs, to 
take place, when He had power to prevent them. But to us, we must 
say, the terms above-mentioned, seem to be very extraordinary ones, 
to express the idea of bare permission. But, suppose it were admit- 
ted, which it is not, that, when it is expressly and in the strongest 
terms, said, that God does a thing, the meaning may be, that He only 
permits it; still, is there not some proof necessary, that it does, and 
can, mean no more than mere permission 

In answer to a Calvinist’s reply to objections, Enquirer maintains 
that ifa man’s choice or volition, is not caused by himself, he is neither 
a free agent, nor much as an agend; but a “voluntary machine.” 
Will Enquirer then say, that saints are machines ; because their holy 
affections and volitions are caused by the agency of the Holy Spirit ? 
Sut ifa man, in order te be a free agent, must cause his choice himself ; 
the question arises, How does he cause it? By a previous choice? Or 
if not by a previous choice, how? Let Enquirer answer. It is a mis- 
take to suppose, that Hopkinsians hold, that “ man has a spring within 
him, which, being moved, produces volition ;” they think the script- 
ures speak of mo producing spring, or efficient cause, but the agency 
of God. , 


But if man does not cause 


his own choice or volition, how, asks 
Enquirer, can he be blameable? In reply, we do not say, “ Because 
his will is voluntary.” But we do say, he is to blame, because he in- 
tends evil, has a bad design, choice, or volition; and this reason, we 
think, is agreeable to the “ common sense” of mankind. 
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But, if a man cannot be blameable for his evil intention, unless it 
be caused by himself; then there is no criminality in an evil inten- 
tion itself, but only its cause. And of course, there is no criminality 
in the cause of an evil intention, but in the cause of that. Thus, on 
this principle, we must go on, driving blame back, from cause to 
cause, till we either drive it out of the world, or blasphemously fix it 
upon the great First Cause of all things. Epiror. 


PORERY, 


TYRE. 
[8¥ MARY HowITT.] 


In thought, I saw the palace domes of Tyre ; 
The gorgeous treasures of her merchandise ; 
All her proud people, in their brave attire, 
Thronging her streets for sports, or sacrifice. 
I saw her precious stones and spiceries ; 
The singing girl with flower-wreathed instrument ; 
And slaves whose beauty asked a monarch’s price 
Forth from all lands all nations to her went, 
And kings to her on embassy were sent. 
Isaw with gilded prow and silken sail, 
Her ships, that of the sea had government. 
Oh ! gallant ships, ’gainst you what may prevail ? 
She stood upon her rock, and in her pride 
Of strength and beauty, waste and wo defied. 


I looked again—I saw a lonely shore ; 
A rock amid the waters, a a waste 
Of trackless sand:—I heard the black sea roar, 
And winds that rose and fell with gusty haste. 
There was one scathed tree, by storm defaced, 
Round which the sea-birds wheeled, with screaming cry. 
Ere long, came on a traveller slowly paced ; 
Now east, then west, he turned with curious eye, 
Like one perplex’d with an uncertainty. 
Awhile he look’d upon the sea—and then 
Upon a book—as if it might supply 
The thing he lacked—he read, and gazed again- 
Vet, as if unbelief so on him wrought, 
He might not deem this shore, the shore he sought. 


Again, I saw him come : ’twas eventide— 
The sun shone on the rock amid the sea ; 

The winds were hush’d ; the quiet billows sighed 
With a low swell ;—the birds winged silently 
Their evening flight around the scathed tree ; 

The fisher safely put into the bay, 

And pushed his boat ashore ; then gathered he 

His nets, and hasting up the rocky way, 
Spread them to catch thé sun’s warm evening ray. 
I saw that stranger’s eye gaze on the scene ; 

** And this was Tyre !" said he, ‘* how has decay 
Within her palaces a despot been. 

Ruin and silence in her courts are met, 

And on her city rock the fisher spreads his net.’’ 











